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WHO WAS CAIN'S WIFE? 


Tuis well-known question has been propounded so frequently, that 
when it is now mentioned in support of views as to the population of 
the world and of the creation of mankind, there is a tendency to 
turn it off with a light scoff, as though it were a question that was 
unanswerable. Nevertheless, the writer ventures to bring it forward 
once more because he believes that the answer to this question affords 
a strong, but not a solitary, proof of the truth of the theory of 
evolution as indicating the method pursued by the Creator. 

Not the only proof certainly, but one taken from that record 
which alone presents, or claims to present, the truth as to the 
Creation and man’s place therein. 

The view to which the theory of evolution and natural selection 
inclines is, that what is recorded in these Scriptures as the creative 
act of the latter part of the sixth day, was not the actual beginning 
of the existence of the human animal upon the earth; that this 
origin is rather to be found in the record of the earlier work of the 
sixth day, where we read : 

And God said, Let the earth bring forth the living creature [Hebrew, 
“ animal living form ”] after his kind, cattle, and creeping thing, and beast of the 
earth [ Hebrew, “ living thing] after his kind: and it was so. . and God saw 
that it was good. 


The vision thus recorded details what to the seer was the first 
appearance of animal life on the dry land. All the forms of life 
which he saw, all the animal species and varieties, were perfect after 
their kind, and man as the human animal was among them, sharing 
their common earth origin under the creative action of God. 

The later part of the sixth day vision tells how a man was made 
distinct from the other animals, but it does not say that all the 
human animals were similarly acted upon. And the natural inference 
is that from that time there were co-existing a specially modified 
strain of the human race, and all the varieties of the human species, 
which a long process of natural selection had evolved under the 
guiding creative power of God. 

Premising then that, subject to certain literary reservations of 
secondary importance, the book called Genesis, in which this narrative 
of the creation is found, represents the actual trath, the writer claims 
that its real explanation is to be found in the theory of evolution. 
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There is no doubt but that the narrative as we have it in the 
Hebrew consists of a compilation of various traditional material. 
Critics, as we know, have recognised three main strands of this cord 
that conmects man with his Maker. They have arbitrarily called 
them the Priest’s Code, the Elohistic Narrative, and the Jehovistic 
Narrative. But as the streams which go to form a mighty river are 
themselves but aggregations of brooks and brooklets, so each of these 
main sources in all probability depends for its material on many and 
various traditions concerning one and the same event. Such, at 
least, must be the case with regard to the facts which are recorded 
as being within the reach of human experience. But it may be said, 
events there are in this book recorded which are beyond the reach 
of any such. How could any man see or know what happened before 
man was created? Whence, then, this tradition? 

It is not the intention of the writer to define what is meant by 
Inspiration. But the result of inspiration as regards such matters as 
these is, to the individual man, what is called revelation; and the 
answer to the above questions is that the record of these pre-human 
events is and has been obtained by means of tradition of such 
revelation. That such is the case is borne out by the peculiar 
manner in which this revelation is here presented to us. It is inthe 
form of a series of visions—visions which the seer has taken care to 
explain came to him at night time (Wan Iyam, and it was even- 
ing and it was morning, a first, second, and third &c. day). When in 
the Hebrew it is desired to specialise the daytime the phrase used 
means from the morning to the evening (a2 w 723%) (Heb. Exod. 
viii. 13; Job iv. 20), and as in the phrase in question this order is 
reversed, it can only be to emphasise the period of time to which 
allusion is made as that which passed between the evening and the 
morning, L. e. the night. In these night visions the seer beheld or had 
revealed to him the progressive order of the creation. This he describes 
as such would appear comprehensible to his mind and to the minds 
of his audience. But although he for this reason colours the revela- 
tion with the appearance of successive separate acts of creation, such 
appearance is in reality only due to the way in which he interpreted 
or related what he saw. Moreover we must recollect that the object 
of the Giver of the vision was emphatically dogmatic, and intended 
to show the real origin of all things, not necessarily the method of 
the creative operations. It is only when the result is carefully studied 
with a view to try and discover the How? of creation, that glimpses 
of the method or methods employed are obtained. Such effort at 
discovery was naturally entirely absent from the mind of the seer or 
seers whose records we have in the Bible. 

Their object was rather to discover, and the object of God rather 
to reveal, the Why ? of creation. 

But the marvellous thing is that when the revelation to the one 
is compared with the discovery (equally a revelation) of the other, 
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they are found to harmonise. And in spite of supposed disagree- 
ments as to a few minor details, the mutual truths support and 
assist each other. De minimis non curat lex, and the apparent 
differences are too insignificant to affect the main fact. The revela- 
tion which is thus shown makes clear the great truth that creation 
has not proceeded by leaps, but has been gradual and progressive, 
from the lowest to the highest, from the general chaotic nothing 
through the varying types of animal life to man. But many of the 
grades and links in the chain have been lost sight of, leaving only 
embryological evidence of their existence. 

Science views the vital process best as represented by a photographic 
negative of a great tree from which the main trunk has to a large 
extent been smudged or blurred away, leaving the root fast bedded 
in the earth, and only the terminal or peripheral] portions of the 
branches, which have started from the trunk at different parts, still 
left. The trunk will represent the archetypical or typical modifica- 
tions evolved in living matter, and the branches will stand for the 
different species of living forms with their varieties. These all repre- 
sent what we call higher or lower forms of life according as they have 
sprung originally from the inferior or superior portions of the main 
trunk. Thus we may have, as representing what we call the protozoa, 
the suckers which arise directly from the root, or perhaps the twigs 
which spring from the trunk at the instant that it leaves the ground ; 
while we believe that the very ultimate subdivisions of the trunk 
itself at its highest part represent the tribes and families of the 
human animal. As the seer of the vision would describe this tree, 
these ultimate peripheral divisions of the branches, the animal species, 
appeared to him in the early part of the sixth vision of the series he 
describes. 

All he sees appears originally to him to spring from the earth, 
‘ And the earth brought forth,’ &c., and as the final earth production he 
mentions ‘ living ones of the earth,’ ‘ beasts’ as our versions have it. 
But they were not only ‘ beasts’ as we now understand the word, 
for there was among them a living being, who, though as yet only 
animal, was capable of higher development into something ultra- 
animal, This appears if we study the original account of the work 
of the sixth day as it is called, of what the seer beholds in the sixth 
vision. This is not announced as an act of creation, specially so 
called. A different word is used to express the intention. It is not 
‘72 = to create as in the earlier verses, but ‘n¥y = to make, and 
that farther modified in its meaning by the use of the preposition 
‘in,’ ‘into,’ or ‘as’ in connection with the following words. 

Thus, exactly translated, the words mean, ‘ Let us make aman in 
(into or as) our image, in (into or as) our likeness.’ Human beings 
were not to be created, they were part of the already existing animal 
kingdom. But one of these animals was to be taken and made in 
or into’ the likeness of God, a veritable conversion. Although this 
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act did not imply the creation of another animal, still in reality it 
was a creative act, and the result is thus thereafter recorded: And 
God proceeded to create (873!) the man,’ &c., and the narrative informs 
us in what the act consisted. A living being was taken, and a special 
form of vital force was inspired into him. No longer does he live 
simply in virtue of the animal vital force (#53), but now he has 
also the Divine vital force (-Ʒàe») (Heb. Genesis, ii, 7), and thus the 
man appears, animal in mere outward form, however beautiful, but 
also possessed of spiritual vitality far transcending the mere material 
vital force of the other living forms which the seer beheld. 

Thus The Man became the ‘ Ben Elobim,’ the son of God, and 
thus in the after narrative he and his descendants are distinguished 
from the other human animals which are there called the ‘ Beni 
Adam,’ the sons of the earth. 

There has arisen in some minds a confasion at this point. No 
doubt exists as to the meaning of the Hebrew words D’nox „ (Beni 
Elohim) being the ‘sons of God.’ But as the name of the first man 
is given as being Adam, in order to impress his material, earthy, and 
natural origin upon him, the words de ) (Beni Adam) have been 
too readily accepted as meaning the sons of Adam, whereas they 
really mean the sons of the earth, the earth-born, the human animal. 

By this act of inspiration the man, as we have seen, became 
possessed of pre-eminent vitality. The result of this could only be to 
enhance what powers he already possessed in virtue of the perfection 
(for God saw that it was good) of his animal nature. 

Of these powers that which was the ultimate effort of the 
material forces to which he owed his development, was mental 
power. It was not until the animal, by gradual process of evolution, 
gave evidence of the possession of mental powers, capable of appre- 
eiating and understanding the gift, that the Creator bestowed the 
final factor—the spiritual life. 

This mental power then would, in common with his other powers, 
receive a benefit by the increased vital stimulation. The man thus 
endowed would be a real va avdpav as regarded his relatives with 
only earth-born powers. So far as the world around was concerned, 
he and his descendants would own undoubted sway, and so the record 
shows him to do, telling as it does of his high-handed method of 
taking all that he chose of the daughters of the earth (Genesis vi. 2). 

But with the gift there entered in another element in his develop- 
ment, and that a disturbing one. 

At this point in his history man was still not the perfect image 
of Himself which the Creator intended him to be. He was as the 
young David with an untried sword. He had yet to face the facts 
of his nature, and among these facts was a question which had to be 
answered. Which side of him, which nature, the animal or the 
spiritual, was to be the motive, guiding, ruling power of the ego? 

Was he, so to speak, to sit tight,’ to remain stationary, to make 
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no use of his new weapon? In that case where was the gain? Of 
course it was not so intended. The weapon was to be used, and its 
proper uses thoroughly learnt, and its powers not slighted or abused. 

But he is unaccustomed to his new weapon; he finds that a rival 
weapon presents itself more naturally to his hand. This is an old 
friend, one to which long ages of use have habituated him and his. 
He must use one or the other if he is not to remain stationary; the 
Goliaths of life must be overcome either with the splendid weapon of 
his animal nature, or with the still more beautiful one, the Word of 
God. And this ‘ Word,’ this sword untried as yet, could only be used 
in one way, that is, as the supreme power in his existence, and must 
be abandoned, must fall from his hand, if he still preferred his old 
weapon, the power of his animal life. Thus at the outset, it will be 
seen, the further progress of the man must be a question of strife, 
and each individual had to decide for himself whether he would 
accept the glorious power and use it well, or whether he would let 
it fall from him. For the inferior or animal nature would constantly 
be exerting itself to obtain the supremacy, and such exertion means 
constant strife. Again, in either case he would still have the struggle 
for existence with the outside world, but in the one he would have 
to back him the co-ordination of his twofold nature, and in the other 
would necessarily more and more fall back to the condition of those 
who were his merely animal relatives and of the earth, earthy. 
Then he would finally fail to attain that perfection, that likeness to 
his Creator which was the ultimate object of that Creator’s efforts. 

The Bible narrative, looking upon mankind and the world from 
this standpoint, proceeds to record the history of the progress of the 
race. Not many words are therein devoted to the early history 
thereof. The narrative relates two or three salient facts which have 
an evident effect or influence in this struggle; and the evidence on 
which the evolutionist must rely is rather such as incidentally is 
met with in the more dramatic portions of the narratives, called by 
critics the Jehovistic and Elohistic. The history, for instance, of 
Cain himself affords in this incidental manner evidence of the 
existence of other human beings besides the Adamic family. Of 
whom was he, before the birth of Adam’s third child, Seth, so afraid 
that they would take his life? What was the land of Nod or 
Wandering, and who gave it that name? Against whom was he 
protected by the Divine mark ? 

But perhaps the passage most pregnant for our purpose is that 
found at the beginning of Chapter VI. : 

And it came to pass, when men began to multiply on the face of the earth, 
and daughters were born unto them, 

(2) That the sons of God saw the daughters of men that they were fair; and 
they took them wives of all which they chose. 

(8) And the Lorp said, My spirit shall not always strive with man, for that he 


also is flesh: yet his days shall be an hundred and twenty years. 
(4) There were giants in the earth in those days; and also after that, when 
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the sons of God came in unto the daughters of men, and they bare children to 
them, the same became mighty men which were of old, men of renown. 

It is here that we find a definite distinction made between two races, 
the sons of God and the sons of Adam, or earth-born, and their 
distinction emphasised by the record of their intermarrying. Here 
also is shown the result of such intermarriage, ‘mighty men and 
men of renown.’ Certainly, if careful selection of the parents with 
a view to this result had been made, no more likely choice could 
have been. The dams representing the perfection of the human 
animal form, and the sires equally beautiful in form, with, in 
addition, higher powers of intelligence, because of their spiritual 
vital force, derived direct from the Creator. What wonder that the 
children were mighty! In this passage there is a significant 
comment on the passing events which are recorded—the way the 
great Creator regarded the general trend to evil of the human 
animals and of those sons of God who preferred to trust rather to their 
animal than to their spiritual power. The A.V. scarcely does this 
clause justice; and the alternative reading given in the R.V. margin 
indicates a doubt as to the rendering given in that text. Literally 
translated, the clause to which allusion is made reads as follows: 
‘But, said Jehovah, my spirit shall.not always strive with mankind 
in their going astray. This is flesh.’ 

The words ‘ going astray ’ sufficiently indicate the view taken by 
the Deity, and the attribution of the error to the action of the ‘flesh’ 
also indicates the existence of another agency. 

The words, ‘There were giants in the earth in those days,’ are 
also misleading and not a fair rendering. To translate and point 
the word 0°98) Nephilim as giants (following the LXX) obliterates 
the connection of this with the preceding sentence. The Hebrew 
word can only come from one of two Hebrew root-words. The one 
(D) means ‘to fall,’ and in that case Nephilim would mean the 
fallen ones.’ But the other root from which it can be derived 
(wp or nd) means to separate, to distinguish, to consecrate,’ 
‘to be great or extraordinary,’ and this meaning lends itself well to 
the general sense of the passage, which would thus read as a whole: 

And it came to pass that mankind increased on the face of the ground, and 
daughters were born to them. And the sons of God beheld the daughters of 
mankind, that they were beautiful, so they took to themselves wives of all that 
they chose. But, said Jehovah, My spirit shall not always strive with mankind 
in their going astray, this is flesh. And their days were an hundred and twenty 
years. There were in those days the consecrated ones (D) on the earth, yea 


even after the sons of God went in unto the daughters of man, and these bore 
unto them heroes that were of old, men of renown.! 


This rendering involves some slight alteration of the Massoretic punctuation. 
Thus verse 3: 
i 11 * 7 s : . 
VD n Dp Dy DRR TAT PRRD nm gi 
Thus putting the main stop of the clause on astray (O) instead of on ‘ever’ 


(0%). 
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The meaning given in this passage to the word db) (N iphlim) 
= consecrated ones, is borne out by the use of the same word in 
another verbal form in the fourth Psalm, verse 3: 


ib won dyn aden > 


‘For Jehovah hath consecrated the godly man to Himself.’ See 
also Exod. xxxiii. 16: ‘We shall be separated’ (%); Psalm 
oxxxix. 14: ‘I have been wonderfully made’ (‘distinguished’) 
(Dp). 

Here then in definite words we have the answer to the question 
which forms the title to this paper. 

Cain, as descended from the man into whom God breathed the 
spiritual life, was one of the Beni Elohim or sons of God. He took 
him a wife from among the daughters of the earth-born. In all 
probability Seth did the same. If this were not the case, if there 
were on the face of the world none other human beings than the 
Adamic family, then these men must have married their sisters, and 
this does not seem consistent with the teachings of the law given in 
later ages. Moreover, as a definite physiological fact, such in- 
breeding would have been far from producing the progeny described ; 
rather would it have resulted in physical degeneration. The real 
difference between the families, say of Seth and Cain, which thus 
would grow up, would be that the wife or wives and children of the 
one would be under the influence of the Spirit of God, would in their 
struggle for existence use the better weapon; while the family of 
such a man as Cain would tend to develop earthwards. That there 
was really such distinction is shown by the special fact being men- 
tioned in the passage above quoted, that even in those days there were 
beings separated, consecrated, or distinguished, from the general ruck 
of mankind that went astray.” Thus it will be seen that science in 
putting forward the theory of evolution and natural selection as the 
means whereby the Creator has been, and is still working, is not 
without support from the Scriptures which claim to be His Word. 

This paper is concerned with but one small point bearing on the 
question, but a study of these Scriptures brings out clearly that the 
object of the Creator in creating most certainly may have been, and 
apparently is even now being carried by this process of evolution 
and selection, here called consecration, the ultimate effect of which 
will be, as Paul points out, the attainment of mankind ‘to the 
measure of the stature of the fulness of Christ.’ 


W. Henry Kesteven, M. R. C. S. 


2 The word only occurs once more as meaning giants.“ This is in Numbers 
xiii. 33, and there it should be rendered wonderful men.’ Quite another word is 
generally used in the Hebrew scriptures for giant.’ 


